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In his book, The Journey to Re -
conciliation, the American peace
activist John Paul Lederach tells a

powerful story of the courage needed to be
an ambassador of Christ for reconciliation.
Lederach’s ministry has often taken him
into the midst of massive social conflict
and civil wars. In one such place, he was
inspired by the witness of a woman who
was working to end the violence that trou-
bled her country. She had placed herself in
the midst of the conflict and violence.
When asked why she would take such a
risk, she responded: if you want to end
violence, you have to be willing to go to
your enemy with your heart in your hand.
To go to another with your heart in your
hand, to show an enemy your heart and to
offer that heart to them, is an incredible
act of courage. It is to say to one that has
harmed you: here is my heart. You may
wound my heart again, but I give it to you

Acouple of Sundays ago in my
very small country parish in
northern Colorado, the congre-

gation was evangelized with a large
dose of joy. It was surely the Holy
Spirit. It happened right after commu-
nion, while I was purifying the vessels
at the altar, and the choir had finished
the communion anti phon and song. It
was in a moment of complete silence in
the church. Little, three-year-old Char -
lie Hubbard was in the back of the
church; there’s only thirteen rows of
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pews, so it wasn’t that far away. Right
at that moment of silence, Charlie
began to sing out loud “Alleluia!” over
and over again, making up the music as
he went. From where I was standing, I
could see a wave of smiles wash over
the congregation. He was not a part of
the planned liturgy. Regina, his mother,
I’m sure was trying to shush him up.
But there was no stopping Charlie. 

Our children are a miraculous sign of
God’s love and blessings. Everyone

Reconciliation restores the joy and innocence of children

See next page �
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there “got” it. This was something
way more than mere happiness, but
was joy itself. Joy comes from the
Holy Spirit; happiness comes from
whatever it was I bought at the mall.
Joy is a rare thing in our world of
violence, shattered lives, and the
hardness of shiny materialism. Joy is
a gentle thing. Among the fruits of
the Holy Spirit, St. Paul names it
third, only after love and peace. It is
here that I want to propose a pro-
found connection between the work
of reconciliation and joy. In fact, it
seems right to say that the reason we
can tell that the reconciliation is
complete, is the experience and
recovery of joy, by both the victim
and the perpetrator alike. 

All the rest of the week following
Charlie’s musical display, I heard the
story told to me by many people I
met. Something happened deep
within them. There we were, in com-
munion with the Lord Jesus and with
one another. Joy is what draws us
closer to the good news of Jesus and
is the result of our encounter with
Jesus and one another. 

Joy is taken out of our lives and the
story we tell about ourselves when
we’ve been hurt, wounded, or vio-
lated. Indeed, even should we be the
perpetrator of the violence and the
shattering of another’s life, among
the things missing or absent, is this
quality of joy. When we look
around modern society, we see an
enormous number of people pursu-
ing happiness; yet at the same time
we also see a very large number of
people who have no joy in their
lives. Their happiness is caught up
in things, even sadly in humans as
things for use or pleasure. But they
do not have that divine thing called
joy. It has been stolen from us. What
we want is that joy and innocence

Continued from front page �

and holiness of “little children”
restored to us. The gospel has just
this kind of power in the work of
reconciliation. Evangelization and
reconciliation are necessarily part of
the same movement of God in our
lives. 

All of us begin our lives as infants,
dependent upon adults and parents to
care for us. However in a too real
world, this is too often not the case.
The story we would like to tell about
ourselves is interrupted with disap-
pointment, unspeakable acts of vio-
lence, and suffering. This is some-
thing in which we are all complicit.
It is also something very difficult to
stop. Just overcoming in one’s self
the urge to revenge may take some
of us years if not a lifetime. The
appetite for this is insatiable. Even
after a conversion or profound spiri-
tual encounter it can still attach itself
to us like velcro. 

The joy of the gospel interrupts all
that. In a smaller way, we know this
is so true. In our lives, we’ve proba-
bly had experiences of moments of
extreme tension. Then, suddenly out
of the blue, someone cracks the
impenetrable walls that divide us
with a little joke, a tease, a word
play, or pun, or a double entendre or
the like. That little word has a power
to change everything. So we have to
imagine the power that the word of
the Gospel has to do the same thing
with the instrument of joy. 

This joy is precisely the breaking
down of ancient wounds and walls,
when Jesus says, “The reign of God
is at hand.” He says in such a way
that it is not something to fear, but he
proclaims as the best news possible,
the gospel, and that it is a cause for
joy. He proclaims it as a state already
complete and perfected. 

More times than we realize because
of the cultural distance created by
translation, Jesus himself uses this
method in his encounters with his
enemies. The word plays and gentle
humor suddenly shifts the whole
scene unexpectedly, and he walks
through the crowd unharmed. Just as
words have the power to “kill,” so
too they have the power for joy. 

“ Joy is what draws us closer to the good
news of Jesus and is the result of our
encounter with Jesus and one
another.”

Fr. Hartway during First Communion Mass 
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“source and summit of our Christian
lives”, as the catechism teaches, but
also is a glimpse both back and for-
ward into the joy we seek. 

This joy is hand and hand with the
story of Jesus and shows itself in
deep and authentic reconciliation
among people and with God. Jesus
does not seem to me to give bread
and wine, his body and blood, to his
disciples with despair on his face or
with a scowl, but rather with joy.
How many confessions I’ve heard
after which the person leaves with
these tears of joy all over their face. 

This joy arises because and out of
the story of Jesus. Telling that story
so well is essential to the work of
evangelization and the role that
evangelization has in the practice of
reconciliation. Reconciliation resto -
res us to the original and innocent
joy God created for us humans. I’ve
seen this connection from Evangelii
nuntiandi of Paul VI to the new
Evangelii gaudium of Francis. This
evangelical joy is the “fragrant
aroma” St. Gaspar speaks of in quot-
ing so frequently from the Song of
Songs in his annual letters to the
community. �

“ Reconciliation restores us to the original
and innocent joy God created for us
humans.”

“hilarity”, a word hardly used any-
more. 

It is no wonder that one of the very
first hymns the earliest Christians
wrote is called, Phos Hilaron. This is
usually shabbily translated as “O
Gladsome Light,” while much closer
would be to translate “O Laughing
Light.” Christ our light is a source of
joy, both at Christmas and at Easter,
when God visits us in the deepest
night. My parish used this song dur-
ing Advent to prepare us at every
Advent Mass for the light of
Christmas. Then during the Gloria,
everyone had a cowbell or a hand
bell of every shape, tone, and size to
ring with wild abandon. Joy filled
the church, and there was hardly a
dry eye. People experienced the joy
of Christ and his story that begins at
Christmas. In many cultures the
liturgy is experienced with far more
joy than in U.S. culture. This is only
right. It makes the Eucharist both the

In his well read and well used text on
Reconciliation, Fr. Schreiter speaks
about the narrative of the gospel as
one of the narratives of the work of
reconciliation. Again, the messen-
gers who bear this good news must
necessarily be a people of joy as they
tell the story to overcome the story of
violence. To be without this quality
of joy, would be merely to continue
to participate in the shattered world
around us. We carry with us this joy
because it is something very real that
people can experience from us. To
have this joy, we must know the
gospel story very well, “in our blood
and bones” so to speak. It must never
be an instrument of judgment and
oppression, but a gift of joy. It is not
something we can just give, because
joy itself is a gift from God. 

Complete and solid reconciliation
work is obvious and provable for the
joy that results. Otherwise after all
the talking and story telling is over,
we would be left still in the trap of
the violence in our world. If you
don’t believe, carefully read between
the lines the stories of this joy that
accompanies reconciliation and is its
fruit from Chicago, India, Vietnam,
Tanzania, and the many places
Precious Blood priests, brothers, sis-
ters, and companions are present and
bearing witness. 

Joy interrupts the story of sin with
the story of Jesus. Indeed it is the
fundamental story of all of us. We
yearn for the stories that end with
“and they lived happily ever after.”
In the classical world before Jesus,
people imagine that after death, the
heroes went to live in the Elysium
Fields just at the top of Mount
Olympus with the gods. Ancient
people imagined that finest reward
for the good life, was to eat and to
laugh in the company of the gods.
There’s even a separate word for this
particular kind of joy in their lan-
guage; it comes out in English as 33
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While preparing this article, I
ran across a writing of
Chiara Lu bich, foundress

of the Foculare community. In this
unedited text written in 1950, she
writes: “Jesus is the Word of God
incarnated. The Church is the Gospel
incarnated. As such she is the spouse
of Christ. We see flourishing through-
out the centuries so many religious
Orders each with its own particular
inspiration. Each Order or religious
Family is the incarnation of an
“expression” of Jesus, of one of His
words, of one of his
attitudes, of a life
experience, of one
of his sorrows, of a
part of Him.” Love,
therefore, takes on
in the Church di -
verse forms which
are represented by
the Orders and 
religious Families.
Chia  ra herself, sev-
eral years later,
would say to a group
of religious in 1975
that “the Orders,
taken all together,
would constitute a
living Go spel,” a
multiform ex pres -
sion of the one face
of Christ. Along this same line, St.
Camillo of Lellis used to say to his
companions that it was their lot “to
show the great mercy of charity to the
sick.”

To the words of the founder of the
Mi nisters of the Sick, St. Gaspar
could re spond saying that “taking
into account the passing of time, […]
and the need of the reform of the
people, the Lord wished […] to call
forth an efficacious means in order
to detain the torrent of evil, and to
re-order the heart of man, by offer-
ing him the most opportune helps for
the sanctification of Souls, and for
their continued and perpetual ca re.”
(Memorandum presented to Pope
Leo XII).

The means which St. Gaspar used
were those of the popular mission,
spiritual exercises and other forms
of extraordinary preaching of the
Word. But these means are only
props of a construction. The con-
struction itself is the contents of the
preaching. In the case of St. Gaspar,
we discover through his writings
that the Founder was an eminent
theologian of reconciliation, under-
stood not as a mere speculation but
as a life-experience which he
applied to his ministry.

St. Gaspar was a messenger of rec-
onciliation even though this termi-
nology was not used then as it is
today. The concept of reconciliation
which he espoused was expressed in
terms such as “the reform of the peo-
ple, the cultures of the peoples,
reorder the heart of man,” etc. In St.
Gaspar we also find another interest-
ing element: the indissoluble union
between devotion/spirituality of the
Blood of Christ and reconciliation. 

Because Christ redeemed and saved
us through his Blood, we are able to
live the freedom of sons and daugh-
ters who not only see God as “Fa -
ther,” but become a new creation as
we can live as brothers and sisters in
the world. Only the one who is

redeemed and loved and understands
the value of God’s action, can thus
become a messenger. So it was for
St. Gaspar, who in his own spiritual
development, manages to read be -
t ween the lines of history and dis-
covers that really his India (accord-
ing to words attributed to Pope Pius
VII) is Italy, and concretely in the
southern territories of the Pontifical
States plagued by banditry.
Invested by the authority of the
Church and the Pope, Gaspar be ca -
me an “Apostolic Missionary”. Ga s -

par always wro te:
Miss. Ap [Apo stolic
Missionary] after
his signature. Gas -
par begins his work
of reconciliation
elaborating a plan
for the foundation
of houses and of
preaching in those
places pla gued by
the bandits. The
intention of Gaspar
was to create “struc-
tures of reconcilia-
tion.” He did not
wish to do this
alone, but in com-
munion with the
Church. Often in his
writing from the
first years of the

Con gre gation he repeats the affirma-
tion that the promoter of the Congre -
gation is the Pope, and that the
Congregation has been founded by
the Church herself. He begins his
missionary activity by making a
series of visits to the places plagued
by the bandits in order to study the
situation and to propose solutions.
Gaspar found that one of these solu-
tions lay in the foundation of mis-
sion houses. 

The mission house should be an open
construction, where through prayer,
study and hospitality, reconciliation
was experienced; all in preparation
for the mission. After the mission the
Missionaries would return to the mis-
sion house. Frances De Sales Brun -

ST. GASPAR AND SONNINO
by Fr. Emanuele Lupi, C.PP.S.

St. Gaspar meeting with the bandits
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ner, speaking of the Missio naries and
of the mission houses, compares
them to a bee hive, in which the con-
tinuous coming and going of the bees
creates a life circuit.
Gaspar often called this “God’s
work,” because the Congregation is
“the work of God in the world”
among peoples. One such mission
place for St. Gaspar was Sonnino,
known then as the “Capital of the
Bandits.” Searching in the archives
one finds a lot of literature about this
theme. As often happens, especially
due to the nature of the arguments, it
is not difficult to find even in this
context, many stories which border
on fiction, perhaps for the purpose of
making the reading more attractive.
Easily it can happen in this situation
that certain persons can become
super heroes, leaders, be they posi-
tive or negative, according to the pen
of the one who is writing.
The world of the bandits, without a
doubt, was a very complex one
which reveals the fragility of the
human heart to which Gaspar wished
to speak. 
Historical documentation confirms
that banditry represented a true
plague and more than once attempts
were made to eradicate it. Often the
bandits had asked our Missionaries
to intercede for them seeking
clemency and in order to achieve
pardon. As a last resort the Church
had taken the drastic decision to raze
the city of Sonnino to the ground,
wiping it off the map. On that occa-

sion Gaspar raised his voice with
more vigor in order to persuade the
Pope to change his idea.
Having reminded Pius VII that even
if “justice and clemency always ani-
mated his actions,” and the demoli-
tion of the houses in Sonnino
“already has been executed destroy-
ing only the house of the bandits”
(the fact is that already some houses
had been demolished), it is hoped –
Gaspar writes – that now clemency
would accompany justice, which can
be delivered against those who are
guilty, but not against the innocent.
“The demolition of houses,” Gaspar
points out to the Pope, “would create
an alliance between the guilty and
the innocent, who would be united in
rebellion, which would only intensi-
fy the hatred and not favor peace.”
Such an action would be disastrous
for so many souls who live in
Sonnino, but also for the places of
worship. Gaspar continues to say to
the Pope: “What would happen to
the churches, the convents, the
monasteries and the fraternities? If
the God of peace and of gentleness,
who for only ten just ones spared the
destruction of the city, how could the

Pope who is His Vicar and imitator,
execute the innocent along with the
guilty?” He continues, “The disper-
sion of the population would also
create problems for the neighboring
towns, since these would no longer
have a home.” He then concludes
wishing “that His Holiness have pity
on that population which would only
be left with their tears.”
St. Gaspar denounces the injustices
but he also proposes non-violent
solutions and Christian tolerance.
One cannot add blood to blood; one
should preach that the blood (of
Christ) is the only font of reconcilia-
tion that goes against the current and
changes the structures of hatred into
systems of justice. Inju stice is not
combatted with arms, which would
only produce more devastating
effects, but rather with the conver-
sion of heart.
From the words with which Gaspar
addressed the Pope, a sort of spiritu-
al agreement is reached between the
two: Pius VII would not order the
destruction of Sonnino, and on his
part, Gaspar would work for recon-
ciliation.
In reality, according to documents, we
know that the dialogue between the
members of our Congregation and the
civil authorities over the matter of the
bandits was not limited to the sole
intervention of St. Gaspar. Other
Missionaries, on many occasions,
were involved in these initiatives. At
times, there were also misunderstand-
ings over their intentions.
All that is said today about reconcili-
ation was already contained “in a nut-
shell” in the charism and in the work
that Gaspar left to the Church. In per-
fect harmony with the spiritual testa-
ment that our Founder has left us, we
are also called today to be messengers
of this Word, using the language and
the modalities which are more in
accord with the realities and the cul-
tural challenges in which we are
called to be a “prophetic presence.” �

“ The mission house was to be an open
construction, where through prayer,
study and hospitality, reconciliation was
experienced.”

The city of Sonnino
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As a child and teenager, I
gradually drifted away from
the sacrament of confession.

I thought: One can alone get rid of
ones sins and faults with the love of
God. Why do I need to go to a
priest? Why do I need confession?
Why must I confess my sins to
another person?

While making my first retreat, when
I was sixteen years old, I had the
opportunity to go to confession. At
first I hesitated, but
then a longing grew
in me to open up to
this new experience.
I was not disappoint-
ed. The merciful
love of God which I
experienced in the
dialogue with the
priest, helped me to
understand, “God
has done all things
well!”

From then on, regular
confession became
an important element
of my spiritual jour-
ney. I learned that as
a Missionary of the
Precious Blood, this
sacrament is the mys-
tical source of the
blood of Christ. I let
the power of this blood, which was
poured out on the cross for our recon-
ciliation, flow in my heart wounded
by sin, with its redeeming, liberating
and forgiving power.

“We look,” so writes Clement of
Rome to the Corinthians, “on the
blood of Christ and we realize how
valuable it is to his Father; “because
shed for our salvation, it brought the
world the grace of repentance”.

This grace of repentance is effective
in a unique way in the sacrament of
reconciliation. The Catechism of the

Catholic Church expresses this so in
#1442: “Christ has willed that in her
prayer and life and action his whole
Church should be the sign and
instrument of the forgiveness and
reconciliation that he acquired for us
at the price of his blood. 

But he entrusted the exercise of the
power of absolution to the apostolic
ministry which he charged with the
“ministry of reconciliation” (2 Cor
5:18). The apostle is sent out “on

behalf of Christ” with “God making
his appeal” through him and plead-
ing: “Be reconciled to God” (2 Cor
5:20).

The Church has always taught that
there are different forms and ways to
express repentance. However it
remains clear that the sacrament of
reconciliation, established by Christ,
whose dispensation is reserved for
the ordained priesthood, remains
indispensable, and permeates and
animates the other forms of expres-
sion. 

Like any other sacrament, we meet
Christ himself in the confessional.
He is the doer, he absolves me from
my sins, and he washes me with his
precious blood. 

He is our mediator with the Father,
and since his Ascension wishes to do
it through this incarnated form,
through the ministry of a human per-
son, namely a priest, to whom this
power is entrusted through Sacred
Orders. It is the Apostolic authority

of the Easter story, as
John the Evangelist
tells us: 

“After he had said
this, he breathed on
them and said to
them: ‘receive the
Holy Spirit. To
whom you forgive
sins, they are forgiv-
en; to whom you
deny forgiveness, it
is denied.’” (John
20:22-23)
As a priest and Mis -
sionary of the Pre -
cious Blood, I am
grateful to exercise
this sometimes ar -
duous, but especial-
ly beautiful service
to the people and to
be myself the recipi-

ent of the grace of this sacrament.
At retreats, youth meetings, work-
ing with young families, in spiritual
direction often associated with the
administration of this sacrament, I
must live with conviction my mis-
sion at the service of reconciliation
in the view of the blood of Christ.
The words of Saint Gaspar resound
in my heart: “This is the price of
redemption; this is the reason of my
confidence in my salvation. I want
to dedicate my whole life to this
spirituality. For this I am priest, to

The Sacrament of Reconciliation
The Wellspring of the Blood of Christ!

by Fr. Andreas Hasenburger, C.PP.S.

The seven blood sheddings of Jesus
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serve the work of the blood of
Christ.”

Even if it is true that this sacrament,
which occupies an essential place in
the context of the much larger theme
of reconciliation, has experienced a
huge slump in some places in recent
decades, it cannot be overlooked that
there are also new awakenings. I
think specifically of the youth gath-
ering in Salzburg on the feast of
Pentecost. In recent years about
5,000 young people turn up for the
event. During the “evening of
mercy” between 60 and 80 priests
are there serving the young and
young at heart through the sacrament
of reconciliation. Ultimately they are
unable to cope with the large number
of those who want to confess. The
positive feedback received from
many young people, acknowledge
how much new courage, how much
healing and liberation, how much
force to start anew, was given them.
This is just one example, but one that
gives hope.

The fact that the practices of psy-
chologists and psychotherapists are
overflowing, makes it clear how

much people today need more
opportunities, where they can
express and speak about their prob-
lems. The task of these professionals
is highly commendable and neces-
sary. I wish to emphasize this here so
as to avoid any misunderstanding.
However, there is an essential differ-
ence between psychotherapy and
confession. Put simply: only a priest
can forgive my sins, since he is act-
ing in “persona Christi capitis” (in
the person of Christ the Head) due to
the fact that a Bishop imposed his
hands on him and ordained him. In
the sacrament of Penance, as well as
in the Eucharist and the other sacra-
ments, the ordained minister acts
with the authority of Christ. 

Therefore he must, like Jesus
Himself, be a radical servant, who
washes the feet of those who come.

And he should express the attitude
and the words the Lord spoke to
Peter: “If I do not wash you, you
have nothing in common with me.” 

Jesus has sealed his way of serving
with his blood on the cross.
Therefore the faithful, upon partici-
pating in the Sacrament of Recon -
ciliation receive the effects of this
blood, which was shed for the
remission of our sins. He shares in
the life of Jesus. This belief should
encourage us to open ourselves to
the grace of this sacrament on a reg-
ular basis. In this way, we will
sharpen our conscience. Every new
encounter with the living Christ
brings us forward on the way of
sanctification, which is the will of
God for all of us (cf. 1 Thess 4:3).

The one who has the courage to rec-
ognize and confess his sins, should
know that he is absolved of what he
has sincerely confessed. It reaffirms
also the unique dignity which is
inherent to us humans: we are free to
sin and to embark on wrong ways;
we are also free to repent and return
to the Father’s house. There the
Father awaits us with open arms, and
the encounter with him will be a cel-
ebration. “For God is gracious and
merciful, slow to anger and rich in
steadfast love and faithfulness” (cf.
Joel 2:13).
Saint Gaspar said once: “We thank
God for the many contributions he
gives us on the path to holiness, and
at the same time for our task of the
sanctification of the Nations.” One
such specific help is the Sacrament
of Reconciliation. In it we encounter
Jesus, whose Heart is open to receive
us. The sacraments of the Church
spring from him, and we approach
eagerly this source, a source of the
blood of Christ. �

“ The faithful, upon participating in the
Sacrament of Reconciliation, receive the
effects of this blood, which was shed for
the remission of sins.”

Fr. Angelmiro celebrating the Sacrament of Reconciliation in Colombia
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“Why would we pay a psycholo-
gist hundreds of dollars for
counseling when here in Circle

we find what we need to heal?”, said
a Mother whose son was sentenced
to life without the possibility of
parole at the age of 15. For 19 years,
she, her husband and other family
members have driven to the prison
twice a month to visit Eric (12 hours
round trip). Eric, now 34, is a
delightful, smart, selfless, young
man who had to grow up in prison
and is sentenced to die in prison
because a bad choice made one night
when he was 14. Before joining our
Circle of Mothers with similar sto-
ries, she seldom spoke of her pain,
her hopelessness, even with her hus-
band. Now she and the Mothers who
gather monthly for brunch and Circle
at PRECIOUS BLOOD MINISTRY
OF RECONCILIATION (PBMR) in
Chicago say they can speak of their
pain in a safe place without being
judged or shamed. All of them have
lost a son either to violence or incar-
ceration. Slowly they begin to feel
connected, listened to, understood,
and respected. At our Circle, prior to
Christmas, one Mother said, “Now I
can go home and put up my

Christmas tree; now I feel like I can
make it through the holidays”.
Together they give each other
courage to stay faithful and coura-
geous. Some begin to move toward
forgiving those who have harmed
their sons. Like Mary these women
stand at the Cross with their incarcer-
ated sons; others like Mary must hold
the lifeless body of their sons as their
blood spills out on the street. 

Circles are a common practice at
PBMR for our ministry is situated
right in the midst of poverty and fre-
quent violence. Therefore we use the
ancient practice of indigenous peo-
ples as a means of bringing healing
and reconciliation to a suffering
community. We have experienced
the ancient practice of Peacemaking
Circles to be a very effective and
human way of connecting the dis-
connected, of restoring broken rela-
tionships and together finding ways
of healing harm done. 

The Circle process consists of 20 or
less persons sitting in an open circle,
no tables. A sacred space is created
by placing a cloth on the floor in the
center of the Circle along with
objects which have meaning to the

group and a candle as a focal point.
Time is given for sharing common
values and establishing guidelines as
the Circle is about how we want to be
together and be our best selves.
Opening and Closing ceremonies are
part of the structure of the Circle
along with the talking piece and the
Circle Keepers. Preparation includes
determining if Circle is suitable for a
given situation, preparing appropri-
ate ceremonies, establishing the time
and place and follow-up. Circle
Keepers are neither facilitators nor
lecturers; they are to be well trained
in the circle process and know their
role as one who is an equal partici-
pant and one who “keeps” the Circle
a safe place for all. Decisions, if need
be made, are made by consensus. 

Circles become a way of life, a way
of being together that is transform-
ing, a safe place where everyone has
a voice, where stories are told and
profound change happens. For
instance, we often tell the story of
the youth who, along with several
other boys, broke into a police offi-
cer’s home and was arrested. On his
court date, the juvenile judge offered
an alternative to incarceration which
was meeting with his victim at our
Reconciliation Center. He accepted
this offer and Father Dave Kelly,
C.PP.S., Director of PBMR began
the preparations. I talked with the
police officer and he seemed willing
to participate in a circle with the
youth. Fr. Dave and I visited the 15
year old boy and his Mother in their
home. They were also willing to par-
ticipate and a date was set. The
police officer arrived several min-
utes early and was eager to get start-
ed. Fr. Dave arrives with the youth
and his Mother. A young man from
the community also participated. As
the six of us gathered in our Circle
Room, it appeared that this circle
could get messy, but we trusted the
process and began with a check- in

HEARING THE CRY OF THE BLOOD
THROUGH LISTENING CIRCLES

by Sr. Donna Liette, CPPS

A sacred space in the center of a Listening Circle
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to see how each one was coming to
the circle - “Hopeful, scared, anx-
ious, wanting an answer, ashamed” –
there we were. Through opening cer-
emonies we began to build under-
standing and trust. Then we asked
the police officer to speak to the
harm done to him and his family. He
told in detail about windows being
broken, computers stolen, but his
strongest feelings came out when he
spoke of his son and the effect this
had on him. His son feared staying in
the house so he had to be taken to the
grandparent’s home. The police offi-
cer felt he did not protect his son and
that hurt him more than broken win-
dows and the stolen computers. Then
the young boy was asked to share
how he felt the night of the crime.
He shared his story, his remorse, his
own fears and his sorrow for also
hurting his mother. He expressed his
desire to have a dad in his life. The
Mother expressed her sadness and
shame. 

Now the police officer could see that
he and the Mother both loved their
children and both felt inadequate as
parents. The police officer also
admitted that he was once a young
black male and he could connect
with the young boy. Walls that once
divided now began to break down
and after about an hour and a half,
Fr. Dave asked what each one need-
ed in order to begin to heal. The
police officer said that he accepted
the boy’s apology and only asked
that he stay in school. Then he got
up, went over to the young man and
gave him his phone number saying if
ever he needed a father or a coach,
please call him. 

Victim and offender came together
in Circle and are now reconciled.
This could never have happened if
the young boy had not been coura-
geous enough to come together in
Circle with his victim. Had he cho-
sen sentencing by the courts, neither
he nor his victim would have had a
chance to express their feelings;
their hurt, shame and anger would
have remained and perhaps caused
more harm, even violence. We have
often experienced how one broken
relationship can harm the whole

community while one repaired rela-
tionship can heal not only an indi-
vidual but a community. 

So at PBMR, we gather in Circle for
our weekly staff meeting; we are in
Circle with community leaders seek-
ing solutions to the violence in our
city. Week after week we hold
Circles with youth being tried as
adults in our Juvenile Detention
Center. Jonathan, our youth outreach
worker, prepares circles for local
high schools where classmates have
lost one of their own to violence. We
have found the circle process work-
ing in elementary schools where
there is bullying. Recently we were
asked to Circle in a home just sitting
in the kitchen on milk crates where
there has been numerous losses and
unresolved family issues. At other
times we have Celebration Circles –
celebrating birthdays, graduations,
end of summer programs. Circles

create a space where one can be vul-
nerable, reconcile with enemies,
touch one’s deepest self, and change
individuals, churches, schools, com-
munities. To me this is the core of
our Precious Blood Spirituality!

As men and women dedicated to the
Precious Blood we are called, by our
spirituality, by Pope Francis, by the
Gospel and the Cry of the Blood in
all parts of the world, to be peace
makers, to offer a reconciling pres-
ence to a world disconnected and
wounded. At PBMR we have found
the Circle Process a way of answer-
ing that call and living our spiritual-
ity in a collaborative ministry. As
preparations for the 200th anniver-
sary of the Missionaries of the
Precious Blood begin, may it be a
time for all of us to embrace our mis-
sion with even greater passion – our
mission of bringing “those far off
near by the Blood of Christ”. �

“ Circles become a way of life, a way 
of being together that is transforming, 
a safe place where everyone has a 
voice, where stories are told and
profound change happens.”

A Listening Circle at the PBMR Center in Chicago
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The history of the last century
has given the people of the
Xingu its own particular pro-

file. This is not an established people,
but rather a society that has been
building up over time.

There was the time of the rubber gath-
erers, which brought many people
from the northeast of Brazil to this
region. The next invasion of people
came with the construction and open-
ing of the “big highway”, the Trans
Ama zon. This time more people came
from the south. At present we experi-
ence the third wave of arriving people
who come for the construction of the
hydroelectric power station of Belo
Monte, as well as those mining min-
eral resources. They come from all
parts of Brazil even from the neigh-
boring countries like Peru, Colombia
or Venezuela. Thus people from many
cultures, different nationalities and
different skin colors are living here.
And also the native people of this
region are not to forgotten.

As different as all these people are,
they have something in common:
they were and they are more or less
forced to be here far from their
places of origin. There was the
hunger and the dry climate that
forced the people from the northeast
to come here and work collecting the
rubber. In the decade of the ‘70s it
was the opportunity or the dream of
having a piece of land, as well as the
unemployment in the southern states
that brought many families here to
find a new existence along the Trans
Amazon Highway. And now there a
special social class appears, people
who have no roots and who wander
around following the constructions
of the hydroelectric power stations
and who call themselves “dam -
mers”. And finally, we look at the
native Indian people. Since colonial
times they were driven out from
their territory and many of them died
in the conflicts over land rights. 

With this social constellation recon-
ciliation is a major theme and a real
challenge. I will present the four
most important moments where rec-
onciliation is necessary. 

BLOOD VENDETTA

The very hard conditions of life that
the people who came here had to
endure, especially for the people
from the northeast, as well as the
absence of legal authorities created a
situation in which the old biblical
rule reigned: “An eye for an eye and
a tooth for a tooth!” People were
accustomed to taking justice into

a piece of land and to do farm work.
Many of these dreams died because
of the tropical climate and diseases.
Later conflicts over the ownership of
the land arose between big landown-
ers and small farmers. 

Threatened by hired gunmen or
ruined by price dumping many peo-
ple left their land and returned to the
city. Unable to return to their places
of origin, they settled in the slums
along the river banks. Often the men
left their families and went to other
cities in search of work. The aban-
doned women and children struggled
to survive. 

their own hands. And so many con-
flicts end in loss of life. And if one
has died the one who caused death
has to die too or one of his family.
Often the only way to stop this cycle
of violence is that one of the families
involved leaves the region and looks
for life in another place.

PEOPLE WHO CAME BACK 
FROM THE TRANSAMAZONICA

In the decade of the ’70s many peo-
ple arrived with the dream of owning

UNWED MOTHERS

Especially the big projects of the
recent past (the Trans Amazon
Highway, mining and the hydroelec-
tric power station of Belo Monte)
caused a large migration of people.
Many men come here only for a
short time. With them came prostitu-
tion and families were formed that
lasted only for as long as there was
work. As a result there are many
unwed mothers who struggle within
their poverty, longing to provide a

Reconciliation in the region
of the river Xingu, Pará, Brazil

by Fr. Michael Rohde, C.PP.S.

A moment of prayer at the "Help Center" in Altamira
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more directly the needs of the mate-
rially poor. About ten were able to
find work with his help and about 40
people succeeded in obtaining bene-
fits from the social programs of the
state. It is impossible to change some
situations and the only thing that can
be done is to provide help with food,
clothing or money. 

The other is working especially with
sick and the elderly from the coun-
tryside. Men and women who come
to the city for medical treatment or
to resolve things with governmental
institutions often have no relatives
here and lack the means to pay a
hotel or pension. These people can
stay in a house of the parish and they
are accompanied while pursuing
their cases. 

In the city the ASC Sisters have the
house of the “Divine Providence”.
There they are caring for young girls
who are expecting a child. They pro-
vide healthcare and prepare the
young girls for their new responsi-
bilities as mothers. 

These are just some attempts to
respond to situations of conflict and
to help people with their lives and to
be reconciled with themselves and
their histories. The real need is much
bigger than the actual capacities to
help. There is the need to sensitize
more people to participate. �

Young mothers awaiting medical attention at the “Casa Divina Providencia”

If you are interested in these publications, 
please contact the Generalate.

NEW PUBLICATIONS

Fischer, Barry.  El Grito de la Sangre y Nuestra
Respuesta. Missionaries of the Precious Blood (San
Pablo), Bogotá, Colombia, 2013.

Veglianti, Tullio (edited by). Il Sangue di Cristo
nella Teologia (Continuatio Mediaevalis), VII,
(Libreria Editrice Vaticana, 2013)

worthy future for their children.
There are also many unwed mothers
in the countryside around Altamira.
Often girls are involved in and
forced to have sexual relations very
early. Many of them have their first
child at the age of 12 or 13 years. For
the most part, these young mothers
have no chance to form a normal
family. 

GANGS

The situation of many of the youth is
marked by violence. Living at the
outskirts of the city they suffer from
the lack of a good education in
school. Without a serious chance to
get a good job, they resort to crime,
drugs and trafficking. Gangs of
youth war with one another and no
weekend goes by without someone
being killed. 

These are but some of the snapshots
indicating situations that need recon-
ciliation. Beside the high- and mid-
dle-class people in the center of the
city, the periphery suffers from
social problems and violence. 

The most important part of reconcili-
ation work is dialogue so that people
can come to peace with their own
lives. For most of them the opportu-
nity to express their suffering and
share their histories is the most
important step that needs to be taken
in order to start changing something.
But it is really difficult to achieve this
dialogue. Real poverty is hidden. And

young people involved in shady busi-
ness deals don’t trust anyone. It is
usually a slow process, until you real-
ly achieve contact with them. 

We have started anew to work with
young people motivated by the
World Youth Day. Three groups
meet regularly but there are only a
few people with real difficult back-
grounds. A Project for youth who are
in custody or who have spent time in
prison is needed, as well as a Project
to work with families. 

In the last two years we have devel-
oped our charity work. Our parish
has two social assistants who work
especially in this area. One assists
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because I want to recreate a right rela-
tionship with you. I come to you holding
not a weapon and violence, but my heart
and my hope. What courage!
The root of ‘courage’ is the Latin word
for heart (cor). To be courageous is to be
whole-hearted. To be courageous is to
tell the story of who you are with your
whole heart. To be courageous is to live
your life with a heart that is as open as
the heart of God. To be courageous is to
be willing to embrace the vocation to be
of one heart with a God who would
choose to be vulnerable and human, so
that God’s saving love could be poured
out for all.
I think that most people do all that they
can to minimize the possibility of being
vulnerable. Everyone is frightened by
vulnerability. To be vulnerable is to
exposure yourself to harm and the possi-
bility of pain. Why would anyone make
that choice? But those who are coura-
geous put their selves at risk because
they know that while vulnerability may
expose them to pain, it is also the only
path to love, to joy, to tenderness, to con-
nection and communion with another.
Precious Blood people put themselves at
risk, because vulnerability is the womb
of forgiveness and reconciliation.
To be courageous is to tell the story of
who you are as a Precious Blood person
with your whole heart. As always, St.
Gaspar is our finest example and inspi-
ration. As herald of the Good News, he
accepted the vulnerability to proclaim
the reconciling power of the Precious
Blood. This proclamation was made
with equal conviction to the banditi in
Sonnino and to papal power in the
Vatican. I am not sure where Gaspar
experienced the greater risk.
It is a short journey from 19th century
Sonnino to 21st century Chicago.
According to Google it is 4,858 miles
(7,718 kilometers) but the journey can
be made in the single beat of a heart.
There a Precious Blood ministry creates
a safe place for those who are wounded
to risk being vulnerable and to experi-
ence healing. By offering hospitality and
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courageous accompaniment, reconcilia-
tion is possible.
The hearts in Chicago beat as one with
hearts in Brazil. In Brazil there are
courageous Precious Blood people that
stand with those in the midst of a crum-
bling society that has been sacrificed to
profit and progress. On the Southside of
Chicago and along the banks of the
Xingu, whole hearted solidarity with
those on the periphery of society create
new stories of inspiration for those that
still tremble with fear and hesitation.
A courageous heart is a joyful heart. A
heart is joyful which has been exposed
to the full power and wonder of a God
that uses grace to flush away our fears
and reservations. A courageous Precious
Blood heart, overflowing with the bless-
ing of God, is an unself-conscious herald
of the Good News.

A reconciling heart is one that has made
the journey from fear, though vulnera-
bility, to courage. Only the priest whose
own heart has been transformed because
he has stood naked and vulnerable in the
truth of his own sinfulness and has been
touched by the mercy of God, can stand
in the midst of sinners with his heart in
hand and offer God’s compassion. As
one reconciled to God and given the
ministry of reconciliation, he can stretch
out his hand and say: look at this! Here
is how God can heal a sinful heart with
a liberating embrace of mercy.
It requires courage to be vulnerable. It
takes a big heart to be an ambassador of
Christ for reconciliation. We are invited
to be of one heart - with Christ, St.
Gaspar and St. Maria- so that we can be
a courageous and prophetic communion
for peace. �

Printed by Stilgraf Cesena - Italy


